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“With the indirect resultants, and the tangents of thought that have their source in some portion of the teachings of 

Madame Blavatsky, we have only a remote concern. We follow the direct line of the teachings, and our purpose in 

writing is the help of those students, present and to come, who are in immediate contact with the Message of the 

Masters embodied in the writings of H. P. Blavatsky and William Q. Judge. We are not writing for those, whoever 

they may be, who are trying to correct and improve upon the teachings in the light of their own experiences and 

ideas, but only for those who, like ourselves, are striving to correct their own ideas, and understand their own 

experiences, by the light of Theosophy, and in order to be the better able to help and teach others.” 
 

(from “Masters and Their Message” Part II by Robert Crosbie, Theosophy Magazine, August 1914) 
 

Featuring two short talks, four readings, and a Q&A panel 
 

 

 

Sunday 20th June at the United Lodge of Theosophists, London, UK 



First Reading 

 

Excerpts from “The Language of the Soul” by Robert Crosbie 
 
Theosophy endeavors to present to man what his real nature is; that he is first, last, and 

all the time SPIRIT. Spirit means Life and Consciousness – the power to see, to know, to 

experience. We all have that. That is common to all of us. It is not separate in itself – it is 

the One Life in all beings of every grade. But we, as individuals, have evolved into individuals 

from the great Ocean of Life. We are Individualized Spirit, and so we each have a separate 

individual existence, which is continuous. In that sense we are an evolution, but an 

evolution of Spirit, not Matter – an evolution of Knowledge, not of form only. This has been 

obtained through observation and experience; whatever differences exist are because of 

more or less experience, or a better adaptation and application of it; there is no difference 

in the Source or Potentialities of any being.  

All this we shall find out, if we move along the Path shown. For it is not an uncharted path. 

Remember, others have been along that path before us. They are our Elder Brothers – Jesus, 

for example; Buddha for another; and all those who came at different times as Saviours to 

the many different peoples. They had all acquired the Language of the Soul. They all had a 

common body of knowledge. They come amongst men from time to time, as the intelligence 

of humanity progresses, and give out as much of that knowledge as the then existing state 

of humanity permits. They came again in our own time; and greater than Those who so 

came there has not been. Why should anyone say that? Because other Saviours came to 

separate and distinct peoples, but the Message of Theosophy is not to any one nation, not 

to any one class of beings, but to the whole world.  

That knowledge is obtainable by any self-conscious being for himself, for it is not a question 

of our ideas, of our present perceptions of morality or success, nor of external power, but of 

Spiritual perception – of the Language of the Soul. We may make all the mistakes in the 

world, according to the world, in the body and through the body, and yet have a power of 

Spiritual perception that would do away with all “mistakes.” We would not have to have any 

vicarious atonement, but would be able to act in a proper relation with every being. Our 

thoughts and actions would be in accord. But we would have to go through the crucifixion 

of the false ideas in ourselves, and arise as the Saviour did, to the right hand of the Father 

– the Ego free from all these delusions which have caused him to maintain himself in sin, 

sorrow and suffering.  

All men desire Spiritual knowledge, yet the great bulk will not abate one jot or tittle of their 

mental and physical absorption in present and worldly things to obtain the spiritual 

knowledge they say they ardently long for. They will have to move on through suffering and 

pain till they really desire to know the truth about themselves. If any man thinks he can get 

that knowledge by merely desiring to possess it, or by desiring to possess it for himself 

alone, he is not in the position that would permit of his knowing it. The Language of the 

Soul can be acquired only when the being realizes that his duty is not to himself, but to the 

highest interests of his fellowmen; not to “save his own soul” but to lead as many of his 

neighbors as he possibly can in the direction of the Truth, desiring nothing for himself. This 

very attitude opens the flood-gates of spiritual knowledge within himself. Then he becomes 

the true enjoyer, using every power he has, all the knowledge he has, to benefit others. The 

man who has come to that knowledge and is on the road to its realization finds “spiritual 

knowledge springing up spontaneously in himself in the progress of time.”  
 

 

 

 

 

from “The Friendly Philosopher” p. 347-349, also in “Universal Theosophy”  



Second Reading 

 

Excerpts from “The Key to Theosophy” by H. P. Blavatsky 
 
 
The Theosophical ideas of charity mean personal exertion for others; personal mercy and 
kindness; personal interest in the welfare of those who suffer; personal sympathy, forethought 
and assistance in their troubles or needs. We believe in relieving the starvation of the soul, as 
much if not more than the emptiness of the stomach; for gratitude does more good to the man 
who feels it, than to him for whom it is felt. 
 
ENQUIRER. And you think that Theosophy would, by stepping in, help to remove these evils, 
under the practical and adverse conditions of our modern life?  
 
THEOSOPHIST. Had we more money, and had not most of the Theosophists to work for their daily 
bread, I firmly believe we could.  

 
ENQ. How? Do you expect that your doctrines could ever take hold of the uneducated masses, 
when they are so abstruse and difficult that well-educated people can hardly understand them?  
 

THEO. You forget one thing, which is that your much-boasted modern education is precisely that 
which makes it difficult for you to understand Theosophy. Your mind is so full of intellectual 
subtleties and preconceptions that your natural intuition and perception of the truth cannot 
act. It does not require metaphysics or education to make a man understand the broad truths 
of Karma and Reincarnation. Look at the millions of poor and uneducated Buddhists and 
Hindoos, to whom Karma and re-incarnation are solid realities, simply because their minds 
have never been cramped and distorted by being forced into an unnatural groove. They have 
never had the innate human sense of justice perverted in them by being told to believe that their 
sins would be forgiven because another man had been put to death for their sakes. And the 
Buddhists, note well, live up to their beliefs without a murmur against Karma, or what they 
regard as a just punishment; whereas the Christian populace neither lives up to its moral ideal, 
nor accepts its lot contentedly. Hence murmuring, and dissatisfaction, and the intensity of the 
struggle for existence in Western lands. 
 
ENQ. Your position does not seem to me a very enviable one.  
 
THEO. It is not. But don't you think that there must be something very noble, very exalted, very 
true, behind the Society and its philosophy, when the leaders and the founders of the movement 
still continue to work for it with all their strength? They sacrifice to it all comfort, all worldly 
prosperity, and success, even to their good name and reputation – aye, even to their honour – 
to receive in return incessant and ceaseless obloquy, relentless persecution, untiring slander, 
constant ingratitude, and misunderstanding of their best efforts, blows, and buffets from all 
sides – when by simply dropping their work they would find themselves immediately released 
from every responsibility, shielded from every further attack.  
 
ENQ. I confess, such a perseverance seems to me very astounding, and I wondered why you did 
all this.  
 
THEO. Believe me for no self-gratification; only in the hope of training a few individuals to carry 
on our work for humanity by its original programme when the Founders are dead and gone. 
They have already found a few such noble and devoted souls to replace them. The coming 
generations, thanks to these few, will find the path to peace a little less thorny, and the way a 
little widened, and thus all this suffering will have produced good results, and their self-sacrifice 
will not have been in vain. At present, the main, fundamental object of the Society is to sow 
germs in the hearts of men, which may in time sprout, and under more propitious 
circumstances lead to a healthy reform, conducive of more happiness to the masses than they 
have hitherto enjoyed. 

 

 

 

from p. 244, 245-246, 256-257 



 

Third Reading 

 

Excerpts from the Writings of William Q. Judge 
 
 

THEOSOPHISTS! let us consult together. Let us survey the army, the field of battle, and 
the fighters. Let us examine our ways and our speech, so that we may know what we 

are doing in this great affray which may last for ages and in which every act has a future. 
What do we see? A Theosophical Society struggling as a whole against the world. A few 
devoted members struggling against the world … It has its karma like any other body, 

for it is a living thing and not a mere paper organization; and with that karma is also 
woven the karma of the units composing it. 
 

How does it live and grow? Not alone by study and work, but by propriety of method of 
work; by due attention paid by the members to thought and speech in their theosophic 

promulgations. Wise workers, like wise generals, survey the field now and then to see if 
their methods are good or bad, even though fully convinced of the nobility and 
righteousness of their cause; they trust not only to the virtue of their aim and work, but 

attend to any defects now and then indicated by the assaults of the enemy; they listen 
to the warnings of those who see or think they see errors of omission and commission. 
Let us all do this. 

 
In her [i.e. H. P. Blavatsky’s] dying moment she showed that her life had been spent for an 

idea, with full consciousness that in the eyes of the world it was Utopian, but in her 
own necessary for the race. She implored her friends not to allow her then ending 
incarnation to become a failure by the failure of the movement started and carried on 

with so much of suffering. 
 

Occult help from Masters requires a channel just as much as any other help does, and 
the fact that the currents to be used are occult makes the need for a channel greater. … 
Now as we are dealing with the mind and nature of man, we have to throw out the words 

which will arouse the ideas connected with the forces we desire to have employed. In 
this case the words are those which bring up the doctrine of the existence of Adepts, 
Mahatmas, Masters of wisdom. Hence the value of the declaration of our belief. It 

arouses dormant ideas in others, it opens up a channel in the mind, it serves to make 
the conducting lines for the forces to use which the Mahatmas wish to give out. 

 
The soul emerges from the unknown, begins to work in and with matter, is reborn again 
and again, makes karma, developes the six vehicles for itself, meets retribution for sin 

and punishment for mistake, grows strong by suffering, succeeds in bursting through 
the gloom, is enlightened by the true illumination, grasps power, retains charity, 

expands with love for orphaned humanity, and thenceforth helps all others who remain 
in darkness until all may be raised up to the place with the “Father in Heaven” who is 
the Higher Self. 

 
 

from “Blavatskianism In and Out of Season,” “The Esoteric She,”  

and “The Mahatmas as Ideals and Facts” 
 
 

 
 

“William Q. Judge Theosophical Articles” Vol. 2, p. 19, 34, 39-41, also in pamphlet series 
 

 

 



Fourth Reading 

 

Excerpts from “The Recognition of Law” by Robert Crosbie 
 
We have to assume either that this is a universe of law or a universe of chaos, chance, 

accident. In fact, we know perfectly well that it is not a universe of chance, because 

everything we use and understand we see to be under law; and where something befalls us, 

the cause of which we cannot discern, we none the less assume a cause and try to find it. 

We cannot even imagine an effect without a cause.  

Cause and effect, action and reaction – the operation of law – are seen to be in ourselves, 

not outside. There is no action unless there is a being to make it and to feel its effects. 

Everything that happens to any being has its antecedent cause, and that cause lies in some 

past action of the being himself. In other words, law rules on every plane of being, and every 

being of every grade is under that law.  

We are all reaping what we have sown, individually and collectively; for we must know that 

we never act alone. We always act on and in connection with others, affecting them for good 

or evil, and we get the necessary reaction from the causes set in motion by ourselves. This 

presents to us the idea of absolute Justice, for under such a conception of Law each being 

receives exactly what he gives.  

This points to another conception: there could not be action and its consequent reaction, 

unless there were a community of being amongst us. There must be that in our natures 

which is peculiar to none, but common to all. In other words, we have all sprung from the 

same Source; we are all traveling toward the same Goal. The path differs only with the 

pilgrims. The causes that each one sets in motion determine the path that one must follow. 

This might be called “destiny,” if we understand that it is a destiny of our own creation. 

Being created by us, it can be sustained by us or changed by us. If we do not like the 

“destiny” that befalls us, the effects that surround us, the conditions that encompass us, 

all we have to do is to set in motion such causes as will produce other and more desirable 

effects. But we have to do it; no one else can do it for us. No one holds us back. No one 

propels us forward.  

The life in each of us is the Universal Life. Many imagine that Life means existence in a 

physical body, and that only; that outside of physical existence there is no life. But Life 

includes all things and forms from the highest spiritual down to life in its grossest form; it 

is the same Life all through, common to all. It is the One Life, the One Spirit in each and 

all, so that in each being of every grade there lies the potentiality of All-Being.  

If we change our ideas, we change our actions. If we see that Law rules, that this Law is 

inherent in our highest nature and not outside of us, we shall see that it is the Spirit in us 

– our very Self – that is the cause and sustainer of all our actions; and this Spirit by its very 

power as the Highest, through false ideas creates for itself false positions and false destinies. 

We have often adopted and we often change our ideas without any real consideration as to 

their truth, as to their relation to Life, as to their bearing upon existence. We must adopt 

and hold fast to three great ideas: that each human being has what are called the “three 

attributes of the God-head” – the power of creation, the power of preservation as long as 

that creation seems satisfactory, and the power to destroy that creation and regenerate 

better ones. All we have to do is to realize our own real nature, see what our defects are, 

strengthen our virtues, and move on. Just so surely as we do this, we shall find that our 

virtues and strength increase, and our defects gradually fall away. 
 

 

 

 

 

from “The Friendly Philosopher” p. 225-229, also in “Universal Theosophy” 



 
 
 

THE DECLARATION 
OF THE UNITED LODGE OF THEOSOPHISTS 

 

The policy of this Lodge is independent devotion to the cause of Theosophy, 

without professing attachment to any Theosophical organization. It is loyal 

to the great Founders of the Theosophical Movement, but does not concern 

itself with dissensions or differences of individual opinion. 

The work it has on hand and the end it keeps in view are too absorbing and 

too lofty to leave it the time or inclination to take part in side issues. That 

work and that end is the dissemination of the Fundamental Principles of the 

philosophy of Theosophy, and the exemplification in practice of those 

principles, through a truer realization of the SELF; a profounder conviction 

of Universal Brotherhood. 

It holds that the unassailable basis for union among Theosophists, wherever 

and however situated, is “similarity of aim, purpose and teaching,” and 

therefore has neither Constitution, By-Laws nor Officers, the sole bond 

between its Associates being that basis. And it aims to disseminate this idea 

among Theosophists in the furtherance of Unity. 

It regards as Theosophists all who are engaged in the true service of 

Humanity, without distinction of race, creed, sex, condition or organization, 

and 

It welcomes to its association all those who are in accord with its declared 

purposes and who desire to fit themselves, by study and otherwise, to be the 

better able to help and teach others. 

“THE TRUE THEOSOPHIST BELONGS TO NO CULT OR SECT, YET 

BELONGS TO EACH AND ALL.” 

 

 

 
 

 

 

"Becoming a member of any theosophical society does not confer any knowledge.  

To be a Theosophist, one must study and apply Theosophy.” 
 

from “Questions and Answers” by Robert Crosbie, Theosophy Magazine, January 1913 
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