
                                                          Initial reading 

The Voice of the Silence, transl. H. P. Blavatsky, First Series 1889 edition, pp. 27-29 

 
 

“False learning is rejected by the Wise, and scattered to the Winds by the good 
Law. Its wheel revolves for all, the humble and the proud. The "Doctrine of the 

Eye"1 is for the crowd, the "Doctrine of the Heart," for the elect. The first repeat 
in pride: "Behold, I know," the last, they who in humbleness have garnered, low 
confess, "thus have I heard". (1)  

"Great Sifter" is the name of the "Heart Doctrine," O disciple. 

 The wheel of the good Law moves swiftly on. It grinds by night and day. 
The worthless husks it drives from out the golden grain, the refuse from the 
flour. The hand of Karma guides the wheel; the revolutions mark the beatings 
of the Karmic heart. 

 True knowledge is the flour, false learning is the husk. If thou would'st eat 
the bread of Wisdom, thy flour thou hast to knead with Amrita's (2) clear waters. 
But if thou kneadest husks with Maya's dew, thou canst create but food for the 
black doves of death, the birds of birth, decay and sorrow. 

 If thou art told that to become Arhan thou hast to cease to love all beings— 
tell them they lie. 

If thou art told that to gain liberation thou hast to hate thy mother and 
disregard thy son; to disavow thy father and call him "householder"; (1) for man 
and beast all pity to renounce—tell them their tongue is false. 

Thus teach the Tirthikas, the unbelievers. (2) 

If thou art taught that sin is born of action and bliss of absolute inaction, 
then tell them that they err. Non-permanence of human action; deliverance of 
mind from thraldom by the cessation of sin and faults, are not for "Deva Egos." 
(3) Thus saith the "Doctrine of the Heart." 

The Dharma of the "Eye" is the embodiment of the external, and the non-
existing. 

 The Dharma of the "Heart" is the embodiment of Bodhi, (4) the Permanent 
and Everlasting. 

The Lamp burns bright when wick and oil are  clean. To make them clean a 
cleaner is required. The flame feels not the process of the cleaning. "The 
branches of a tree are shaken by the wind; the trunk remains unmoved." 

 
 



Both action and inaction may find room in thee; thy body agitated, thy mind 
tranquil, thy Soul as limpid as a mountain lake” 

 

(1) The usual formula that precedes the Buddhist Scriptures, meaning, that that which follows is what 
has been recorded by direct oral tradition from Buddha and the Arhats. 

(2) Immortality 

 

(3)  Rathapala the great Arhat thus addresses his father in the  
legend called Rathapala Sutrasanne. But as all such legends are allegorical (e.g.Rathapala's father 

has a mansion with seven doors) hence the reproof, to those who accept them literally. 

                       (4)    Brahman ascetics 

                       (5)    The reincarnating Ego 

                       (6)    True, divine Wisdom. 

 

 

                                               IN THE BEGINNING 

 

 Letter Three 

        We are not concerned in “seeing things,” but in awakening the Higher  

Consciousness—for we know that Theosophy gives the knowledge of the principles  

that should guide its students in their public and private work. We should also be  

able to find explicit directions—explicit in the sense that Theosophy points the way  

clearly how best to serve our fellows. So it is good work to search out and make  

available to all, those necessary quotations from their writings which carry the intent  

of the Teachers. If such could not be found, one might have grave doubts as to the  

course to be pursued. If we are able thus to throw a clearer light upon the intent, our  

work will be good for both the learners and the learned. 

        The basis of successful work is Unity: this is the constant cry of H.P.B. and W.Q.J.  

To be able to afford a basis for Unity to individuals or organizations, without  

demanding any relinquishment of affiliation or belief, is no small thing. The  

Declaration of “U.L.T.” does just that: it is not a theory, but a carrying out of the  

spirit of the Messengers. Paraphrasing a saying of the Master, we might say: “All  



Theosophy is before you; take what you can.” 

        The part we play, major or minor, does not concern us at all. We might say, as  

Judge once did, “sometimes a minor agent is used by the Lodge to call the attention  

of greater ones to a proper course.” Our work is to call attention to the true basis for  

Union among Theosophists—and at the same time to set the example. People need,  

whether new students or old, to grasp the message of Theosophy for itself—not  

because of belief in any person or organization. If students succeed in grasping and  

applying the Philosophy, they will have true clairvoyance as to men, things and  

methods, and their gratefulness will include all that contributed to their opportunity;  

this gratitude will find expression in their doing the same for others. 
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        So, the effort should be to get those interested to participate, to associate  

themselves with the Work and share in its responsibility—not by proselyting or  

urging, but by keeping the idea before them in various ways. As with anything else,  

every method has to be tried, but without making the line too hard-and-fast. The  

main work is to convey ideas. 

          No doubt the “successorship” and organizational proponents will do some  

squirming over the “U.L.T.” Declaration. Anything that might be said will not  

prevent their thinking and saying what they like—nor will their squirming affect the  

facts. If the Declaration shows itself to be directly in line with the teachings, the  

teachers, and the original lines laid down, it will make the observant think. Doubtless the Declaration 

could be amplified, but would not amplification detract  

from attention to the points made by it? It is direct and it is short, therefore quickly  

grasped. All can make their own deductions, but with us it is “a firm position  

assumed out of regard for the end in view.” 

          Our purpose is to draw attention to the Teachers and the Teaching, not to any  

others; hence it is conservation, safety, to maintain the impersonality of “U.L.T.” Its  

aim, scope and purpose are shown in the Declaration, and besides, attention is called  

to the great underlying Movement which compels such alterations from time to  



time; so, as the declared policy is followed out and the Teaching is studied, the  

practical amplification will come of itself. Until each one clarifies his own  

perceptions he would not know gold of Ophir from base metal. What we have  

avoided is the prevailing tendency to say too much. 

           Let “U.L.T.” flourish on its moral worth alone. The work we have to do, the  

knowledge we have to give out, depends on no other names than those of the true  

Teachers, H.P.B. and W.Q.J. Associates must learn to look to Them, to point to Them  

and to the Masters whom They served. Nothing else will restore the Movement.  

Unity is the key note of our attempt, and living persons, if made prominent, will  

detract from that attempt, will be attacked, to the injury of the Movement. So we will  

keep their names out of consideration. Let the curious and 
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the antagonistic surmise all they want to—the really earnest will then judge by the  

fruits, not by persons. Theosophy does not emanate from any society nor from any  

living persons. So far as the world and all Theosophists are concerned, Theosophy  

comes from H.P.B. and W.Q.J., or rather, through them. So, to avoid misconceptions,  

we get back of living persons to the Message and the Messengers. 

         W.Q.J. was not the “successor” of H.P.B.; he was her Colleague and Co-worker  

who retained his body a few years longer than she remained in hers. He was the  

“stone that was rejected by the builders,” who desired to pose as successors to  

H.P.B.—to the confusion of all who depended on them. The real foundation of the  

“successor craze” is the itch for more instructions; this begets the hunt after anyone  

who will promise fresh “revelations.” What was given Out by H.P.B., and applied  

by W.Q.J., was not and is not studied by Theosophists at large, or it would have  

awakened a fuller thought and realization by the students. All the theosophical  

follies are the result of ignorance, superstition and selfishness, which knowledge  

alone can overcome. Our efforts may seem inadequate, but they are in the right  

direction, and “a little leaven leaveneth the whole lump.” We will do what we can  

and all that we know how to do, enduring the evils of the present while attempting  



that which will work for greater good in the future, here a little and there a little,  

thus leading the minds of Theosophists of every degree and in every society to as broad a conception of 

the Philosophy as possible. And all these efforts will be  

educational for us, too, for we will have to meet all kinds of minds from ignorance to  

arrogance, and so speak as to leave an impress that will stick. 

 H.P.B. once wrote: If anyone holds to Buddha’s philosophy, let him say and do as  

Buddha said and did; if a man calls himself a Christian, let him follow the  

commandments of Christ—not the interpretations of his many dissenting priests and  

sects.”                                                                                                                                                                                                

          The moral is—If anyone desires to be a Theosophist, let him study Theosophy  

as it was given by those who enunciated it. For one to accept as true what any  

teacher chooses to tell him, 
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without any means given him by which to verify the statements made, or without  

verifying for himself the facts alleged—is simply to believe on blind faith, as do so  

many others. 

          Our own difficult task is to avoid all semblance of authority of any kind, while  

being at the same time sure of our ground and not afraid to say so. We have, like the  

Founders, to give everyone an opportunity to see for himself that what we have to  

say is well founded. At present, the initiative is in our hands as the pioneers. We  

have to strike the key-note for those who come after us; once struck, it will be  

followed by those who take hold. The others will find it “too absorbing and too  

lofty” for them, and will not attempt it. In other words, we have to show the raison  

d’être of “U.L.T.” so that others may see it as clearly as we do. We have undertaken a  

high mission and a heavy task—not because we think ourselves so eminently fit, but  

because we see the need and there is no one else to do it; and we also know that we  

will not be left alone in the doing. So, what we have to give are the salient points,  

clear and definite, as well as concise in statement, so that thought shall be directed to  

them; to make the points so striking that they cannot be passed over, even by the  



careless reader; and that they shall stand as facts, and facts only, before the mind,  

verifiable by anyone who cares enough to do so. 

—ROBERT CROSBIE 

 

                                      IN THE BEGINNING 

 

Letter Four 

          Mere attendance at meetings is not enough to make us feel our identity with the  

work. Attendance is but the preliminary to a further step; this shows itself when  

those who attend begin to ask how they may obtain further understanding. As they  

participate they develop, of course—but they must not be allowed to forget the object of the help 

afforded them, nor that such help is but a means and a way. The  

object of Theosophical study and 
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work is not individual development, but that each and all should become true  

helpers of Humanity. Some will catch the feeling. The tendency to say more than is  

useful to the newcomers is a common one in the beginning, but is gradually  

overcome when it is seen to minimize inquiry. We should push nothing, while  

responding to everything. We would not use force if we could, because each mind  

has to be free to choose; otherwise, there would be no true progress. And I think this  

is a good attitude to be taken in the matter of questions concerning theosophical  

claims and exponents. These various stripes must have their place in the great  

economy of consciousness—they must have, or people would not be attracted by  

them, would not seize and hold on to them. When the particular “stripe” does not  

bring the devotee the expected result in knowledge, then a further search is  

indicated to the mind so caught. Every person really waked up by such claims or  

exponents will touch us sooner or later, if we hold to the straight line. On this, Mr.  

Judge once wrote: “By our not looking at their errors too closely, the Master will be  

able to clear it all off and make it work well.” 



          The fewer the words an idea can be expressed in, the better. Our effort is to  

disseminate among Theosophists the idea of unity regardless of organization. Many  

“old timers” will not see the need, but those disgusted with the claims and squabbles  

of organizations will fall into line on the true basis of union: “Similarity of aim,  

purpose and teaching”—for they will see that the failure of the various societies is in  

that basic lack. Let each go his own way, and with best intention, giving credit to  

others for the same: in this way we set up no hindrances, no matter what others may  

do. No hindrance leaves an inlet, and there is no saying what may come about even  

among those who hold to separateness. We sympathize with all efforts to spread  

broadcast the teachings of Theosophy pure and simple, without expressing  

preference for any organization or individual so engaged—recognizing that while  

methods differ, the Cause of one is the Cause of all, Meantime, we go on with our  

own line of work which, because of its freedom from any complications of  

organization, 

[371] 

presents a catholic spirit. We are not drawing attention to ourselves as a body, but to  

the principles that, as a body, we hold. The Declaration is a summation of the stand  

that all Theosophists should take—toward the work and toward each other. We all  

need to cultivate that charity which sympathizes with every effort to spread Theosophy, even if the 

methods and other things do not appeal to us: any effort is  

better than no effort at all. 

           This tolerance does not mean “fraternizing” with everything and everyone that  

demands it; it only means that no one is to be condemned for his opinions. We may  

not care to spend time and energy in his direction, which is our privilege—and if he  

were himself tolerant he would not wish us to. Many who talk “tolerance” seem to  

think it means that everyone else should endorse what they want to say or do. The  

tolerance is of little value which consists in the egotistical attempt to enlist the  

support of those who have their own duty to attend to. 

           “U.L.T.” and its Declaration will be compared by many with the claims made by  



the various societies and their exponents. Each of these makes the claim that he or it  

is alone right. What are our claims?—it will be asked. We make none: we point to the  

Message, the Messengers, and Their enunciation of the Work—and carry on the  

latter in accordance; we have no “revelation” to offer, we only hand on that which  

was known before. The position is unique and unassailable in that it makes no claim  

to any other authority than, the Message and the Messengers. It should be our policy  

to state at each meeting what our purposes are—namely, to disseminate the  

fundamental principles of Theosophy and to answer questions on the subject matter  

provided. 

            The Authority which we recognize is not what men term authority, which comes  

from outside and which demands obedience, but an internal recognition of the value  

of that which flows through any given point, focus, or individual. This is the  

authority of one’s Self-discrimination, intuition, the highest intellection. If we follow  

what we recognize in that way, and still find it good, we naturally keep our faces in  

that direction. This means no slavish following of any person—a distinction 
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which some are unable to grasp. H.P.B. wrote: “Don’t follow me or my Path: follow  

the path I show, the Masters who are behind.” We point always that the most and  

the best anyone can do is to do as Judge did—follow the lines laid down by H.P.B.,  

regardless of any others. All that we are doing is to help others to find those lines.  

We do not want attention paid to us. It is true that “U.L.T.” necessarily centers  

around those most active in it, but they could do nothing if history, evidence, and  

energies were not in the lines taken. So we point to those lines of direction as the  

things to be seen and known. For ourselves we are merely some who are able to  

grasp and apply as well as aid in direction. This will prevent “U.L.T.” from  

degenerating into some such condition as now exists throughout the theosophical  

world, for if attention is attracted to the living workers, it is thereby detracted from  

the real issue. One may have confidence, however, without making the mistake of  



placing anyone too high. The strength shown by any worker is not that of the personality, which has 

none, of itself; it lies in the words, the ideas, the conviction of  

truth held by the inner man. 

—ROBERT CROSBIE 

 


