Theosophical Movement
146 t h Anniversary
Commemoration
The modern Theosophical Movement was founded on 17th November
1875 by H. P. Blavatsky, William Q. Judge, H. S. Olcott, and others.

“Fortunately for the world, the Founders of the Theosophical Movement left a record of Theosophy
pure and simple, and all necessary directions for its study and application in such form as to be
accessible to any who desire it. There are those who follow this implicitly, and whose greatest
desire and effort is that others may benefit as they have.”
Robert Crosbie, “Our Third Object,” Theosophy Magazine, June 1913

A special meeting with two talks:
(1) Understanding what Theosophy really is
(2) Understanding what is really meant by “The Masters of Wisdom”
plus three readings and a Q&A panel

Wednesday 17th November 2021 from 7 – 8.30 pm
The United Lodge of Theosophists, 62 Queen’s Gardens, London, W2 3AH

First Reading
FROM THE WRITINGS OF H. P. BLAVATSKY
As a body, the Theosophical Society holds that all original thinkers and investigators of the hidden
side of nature whether materialists – those who find in matter “the promise and potency of all
terrestrial life,” or spiritualists – that is, those who discover in spirit the source of all energy and of
matter as well, were and are, properly, Theosophists. For to be one, one need not necessarily
recognize the existence of any special God or a deity. One need but worship the spirit of living
nature, and try to identify oneself with it. To revere that Presence, the invisible Cause, which is yet
ever manifesting itself in its incessant results; the intangible, omnipotent, and omnipresent Proteus:
indivisible in its Essence, and eluding form, yet appearing under all and every form; who is here
and there, and everywhere and nowhere; is ALL, and NOTHING; ubiquitous yet one; the Essence
filling, binding, bounding, containing everything, contained in all. It will, we think, be seen now,
that whether classed as Theists, Pantheists or Atheists, such men are near kinsmen to the rest. Be
what he may, once that a student abandons the old and trodden highway of routine, and enters upon
the solitary path of independent thought – Godward – he is a Theosophist; an original thinker, a
seeker after the eternal truth with “an inspiration of his own” to solve the universal problems.
The three officially-declared objects of our society are:
1. To form the nucleus of a universal brotherhood of humanity, without distinction of race, creed,
sex, caste, or color.
2. To promote the study of Aryan and other Eastern literatures, religions, philosophies, and
sciences.
3. A third object, pursued by a portion of the fellows of the society, is to investigate unexplained
laws of nature and the psychic powers of man.
Two general objects, one restricted object, of attention. Every one entering the society is supposed
to sympathize with the theory of essential brotherhood: a kinship which exists on the plane of the
higher self, not on that of the racial, social, and mental dissimilarities and antipathies. These
elements of discord pertain to the physical man and are the result of unequal development under
the law of evolution.
We believe the human body to be but the shell, cover, or veil of the real entity; and those who
accept the esoteric philosophy and the theory of “Karma” (the universal law of ethical causation)
believe that the entity, as it travels around certain major and minor cycles of existence with the
whole mass of human beings, takes on a different body at birth, and shells it off at death, under the
operation of this Karmic law. Yet though it may thus clothe and reclothe itself a thousand times in
a series of reincarnations, the entity is unchanged and unchangeable, being of a divine nature,
superior to all environments on the earthly plane. … The second of our declared objects speaks so
plainly for itself that I need not dwell upon it, save in the most casual way. The founders of the
Theosophical Society thought they had the best reason to believe that there existed, locked up in
the ancient literatures of India, Ceylon, Tibet, China, Japan, and other Eastern countries, a very
large body of truth which would be most important and valuable to the present generation, if it
could be got at.
What Are The Theosophists? and Recent Progress in Theosophy (articles)

Second Reading
FROM THE WRITINGS OF WILLIAM Q. JUDGE
Three qualities forever encompass us: Satwa (truth and stability), Rajas (action, war, aspiration,
ambition), Tamas (indifference, ignorance, darkness). None may be ignored.
So the path lies from Tamas, up through war, ambition, and aspiration, to Satwa, or truth and
stability. We are now in Rajasika regions, sometimes lifting our fingers up to the hem of the
garment of Satwa, ever aspiring, ever trying to purify our thoughts and free ourselves from the
attachment to actions and objects. So, of course, the ardent student naturally aspires for power. This
is wise. But he must soon begin to see what he must do for real progress. For continual aspiration
for power, merely, is sure to sow for us the giant weed of self, which is the giant spoken of in Light
on the Path.
As to the Theosophical Society, all should be admitted, for we can refuse no one. If this is a
Universal Brotherhood, we can make no distinctions; but we can put ourselves right in the
beginning by seeing that people do not enter with mistaken notions of what we have. And yet with
all our precautions, how often we find persons who, not really sincere themselves, judge us by their
standard, unbelieving in our sincerity. They enter; they find that each must study for himself and
that no guides are told off to each one; then they are disgusted. They forget that “the kingdom of
heaven must be taken by violence.” We have also had to suffer from our friends. People have joined
us in secret like Nicodemus; they have stood idly by, waiting for the Cause to get strong or to get
fashionable, leaving all the hard fighting to be done by a few earnest men who defied the hosts of
Materialism and of Conventionality. Had they spoken for their Cause, more earnest people would
long ago have heard of the Movement, instead of being kept away until now, like your self, for
want of knowledge that it existed.
You will find that other members care for nothing but Theosophy, and are yet forced by
circumstances to work in other fields as well. What moments they have left are devoted to the
Cause, and in consequence they have no unoccupied hours; each moment, day and evening, is filled
up, and therefore they are happy. Yet they are unhappy that they cannot give their entire working
time to the Cause in which some have been from the beginning. They feel, like Claude St. Martin,
a burning desire within them to get these truths to the ears of all men. They are truths, and you are
in the right path. In America it is as easy to find the Light of Lights as in India, but all around you
are those who do not know these things, who never heard of them; and yet many of our fellow
members are anxious to study only for their own benefit. Sometimes, if it were not for my reliance
on those Great Beings who beckon me ever on, I would faint, and, leaving these people to
themselves, rush off into the forest. So many people like Theosophy, and yet they at once wish to
make it select and of high tone. It is for all men. It is for the common people, who are ever with us.
Others, again, come in and wait like young birds for food to be put into them: they will not think,
and ages must pass before they will progress. …
Inasmuch as we learn almost solely from each other, as we are all here for each other, the effect of
affinities upon our acts and thoughts is enormous and wide. It anon saves us, and anon damns. For
we may meet in our lives a person who has a remarkable effect, either for good or ill, because of
the affinities engendered in past lives. And now our eyes are open, we act to-day for the future.
Letters That Have Helped Me p. 3-4

Third Reading
FROM THE WRITINGS OF ROBERT CROSBIE
The Theosophical Movement is greater than any society or organization. The latter are but
temporal, changing with the nature and understanding of those who constitute them and influence
their policies and ideals; they correspond to our physical bodies, whereas the Movement
corresponds to the Soul. There are many kinds of bodies, and work has to be done in each, in
accordance with the possibilities afforded by its nature. Those who pin their faith to any body are
choosing a transitory guide, a frail support; most of them are looking for “authority.” The human
weakness that makes priestly domination possible leads to spiritual darkness in course of time.
The Theosophical Society was founded by Masters as an organization for the promulgation of the
Wisdom Religion. That organization has split into fragments. Of course, in all the Theosophical
societies the message brought by H.P.B. to the Western world is the basis of their existence. The
average person makes much of organization, form, method, authority – what not, and crystallization
of idea defeats understanding. Thus the attacks, splits, controversies and other follies that have been
perpetrated during the history of the Movement in this generation. You must have noticed that all
the difficulties that have arisen in the T.S. raged around personalities, rather than over doctrinal
differences. This is significant.
The T.S. represents the world. In it, in embryo, are fought the battles of the world. Ignorance,
superstition, selfishness, ambition – all are there. There are other dangers menacing such a body as
the T.S. besides the “personal-following” one. Sometimes self-appointed conservators of the body
arise, with hard and fast conclusions as to men, things and methods. These seek to impose their
ideas as the only true ones – in reality, endeavoring to make a personal following under the name
of a policy – forgetting that no method is the true method; that the true method must be a
combination of all methods. All these things are lessons – initiations in occultism – if we read them
aright. The T.S. presents such lessons as can be had nowhere else in the world of men.
Into each fragment of the original T.S., there have entered many attracted by the philosophy. The
right or wrong of the splits does not affect them. In each fragment there must be those who are
good and true disciples of Masters. As far as my knowledge goes, I would say that Masters are
working in many ways, and through many organizations as well as with individuals. There are no
barriers to Their assistance, except such as personalities impose upon themselves. Their work is
universal; let our view be as much in that direction as possible. So shall we best serve and know.
It has been said that there were two Masters who were the real founders of the Theosophical
Movement and Society in that cycle marked by the ending of the first five thousand years of Kali
Yug, which denoted a renaissance of spiritual inquiry and uplift to the minds of men, and when a
sound basis must be given for the people of then and of the oncoming generation. We also know
that H. P. B. and Mr. Judge worked together from the first to last, actually supporting each other in
every way. These things go together. They were the two who represented those Masters in the
world and put into operation what is greater than any Society: the Theosophical Movement, for
every society exists because of Theosophy, and not for any other reason whatever.
The Friendly Philosopher p. 4-5 and In Memory of William Q. Judge (article)
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