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Theosophical Notes
Autumn 2017

A home for commentaries
and research on the Theosophical Movement

From clear air
to my intent ear
came the sound of a bell
casting the New Cycle’s spell.

It said “Arise Pilgrim,
in peace and charity, go to work!”

I trembled, then went on with neither fear nor haste.

Please circulate after reading
A Quarterly Newsletter from the United Lodge of Theosophists, London, UK.
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Editor’s note

The emblem for the Newsletter comes from two early theosophical magazines,
taking the radiant AUM of the Path, edited by William Q Judge, and combining
it with the Egyptian “winged soul” from 7Theosophy, a magazine started by
Robert Crosbie 16 years after the death of his friend and mentor.

Superficially it may only appear as an obscure if somewhat interesting
hieroglyph-ideogram, but when dwelt on it suggests some of the possibilities
that Judge hinted are contained within the Human Being according to the
sublime system which he and H. P. Blavatsky left for our consideration and use.

The newsletter is intended for students and associates of the United Lodge of
Theosophists firstly as a place to read, research and comment on the seed ideas
given to help us navigate these times with understanding, wisdom and charity,
and secondly to provide a place to re-examine the legacy that Robert Crosbie
left to the ULT for the 20" and now, as it turns out, also the 21* century.

Crosbie advised Lodges to engage in “free and frequent communications” and
so build a shared sense of fraternity and to create lasting and rugged bonds of
respect and friendship. This vision persists and will appeal to those who — as
WQIJ so poetically put it — may “ever feel the surge of the vast deeps that lie
beyond the heart’s small ebb” and who sense the possibilities of this universal path.

With seasonal good wishes,

The Editors
info@theosophy-ult.org.uk
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The Unorthodox Blavatsky

H. P. Blavatsky, the founder of the Theosophical Society once signed one of her
letters to A. P. Sinnett “Yours in Jesus, H.P.B.”

What are theosophists to think... but to become plastic-minded and humorous!
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Who was the Real “HPB”?

“We employ agents — the best available.
Of these for the past thirty years the chief has
been the personality known as H.P.B. to the
world (but otherwise to us). Imperfect and very
troublesome, no doubt, she proves to some,
nevertheless, there is no likelihood of our finding
a better one... and your theosophists should be
made to understand it.... Theosophists should
learn it. You will understand later the
significance of this declaration so keep it in
mind. Her fidelity to our work being constant,
and her sufferings having come upon her thro’ it,
neither I nor either of my Brother associates will
desert or supplant her. As I once before
remarked, ingratifude is not among our
vices.” Master K.H. to Col. Olcott

“About a month after I joined the Society I felt as it were a voice within myself
whispering to me that Madam Blavatsky is not what she represents herself to be. It then
assumed the form of a belief in me which grew so strong within a short time that four
or five times I thought of throwing myself at her feet and beg her to reveal herself to
me. But then I could not do so because I thought it would be useless, as I knew that I
was quite impure and had led too bad a life to be trusted with that secret.

“I therefore remained silent with the consolation that she herself would confide the
secret to me when she would find me worthy of it. I thought it must be some great Indian
Adept that had assumed that illusionary form. But there a difficulty occurred to me. I
knew that she received letters from her aunts and that she communicated with persons
almost in every part of the globe. I could not therefore reconcile my belief, as I thought
she would then have to practise the illusion all over the world. Various explanations
suggested themselves to me except the right one. I was, however, right (as I have
subsequently ascertained) in my original conception that she is some great Indian
Adept.”

Damodar K. Mavalankar, letter to William Q Judge

Damodar’s observations suggests he solved the mystery of HPB’s retention of her ‘first life’
during later discussions with her family afier her change. The following letter fiom HPB to A. P.
Sinnett supports Damodar’s thoughts about her other life.
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“[Damodar] was the only true, devoted friend I had in all India, the only one who having
the Masters’ and my secret, knew the whole truth and therefore knew that whatever
people thought being blinded by appearance I had never deceived anyone — though I
was bound on my oath and pledge to conceal much from everyone, even
Olcott.” H. P. Blavatsky, letter to Khan Bahadur N. D. Khandalavala

“No; you do not hate me; you only feel a friendly, indulgent, a kind of benevolent
contempt for H.P.B. You are right there, so far as you know herthe one who is ready to
fall into pieces. Perchance you may find out yet your mistake concerning the other — the
well hidden party. ... Now, do you really think that you know ME my dear Mr Sinnett?
Do you believe that, because you have fathomed — as you think — my physical crust and
brain; that shrewd analyst of Auman nature though you be — you have ever penetrated even
beneath the first cuticles of my Real Self? ... What I say is this: you do not know me; for
whatever there is inside it, is not what you think it is; and — to judge of me therefore, as of
one untruthful is the greatest mistake in the world besides being a flagrant injustice. I, (the
inner real ‘I’) am in prison and cannot show myself as I am with all the desire I may have to.”

H. P. Blavatsky, letter to A.P. Sinnett

“We all drove to the retreat of Majji, a very well known female ascetic, learned in
Vedanta, who occupied a guha (excavated cave) with buildings above ground, on the
bank of the Ganges, a mile or two below the city of Benares.... she freely told Mrs
Gordon, Damodar, and myself, in H.P.B.’s absence, a marvellous tale about her. She
said that H.P.B.’s body was occupied by a Yogi, who was working it so far as he could
for the spread of Eastern philosophy.” Col. Olcott, Old Diary Leaves

“A few days after Madame Blavatsky died, HPB awoke me at night. I raised myself,
feeling no surprise, but only the sweet accustomed pleasure. She held my eyes with her
leonine' gaze. Then she grew thinner, taller, her shape became masculine; slowly then
her features changed, until a man of height and rugged powers stood before me, the last
vestige of her features melting into his, until the leonine gaze, the progressed radiance
of her glance alone remained. The man lifted his head and said, “Bear witness!” He then
walked from the room, laying his hand on the portrait of HPB as he passed. Since then,
he has come to me several times, with instructions, in broad daylight while I was busily
working, and once he stepped out from a large portrait of HPB.”
Julia Keightley (aka Jasper Niemand)
Reminiscences of H.P. Blavatsky and The Secret Doctrine

(to be continued)

' Lion-like. William Judge called HPB “the lion of the Punjab.”
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Ends And Means

THE ENDS are the goals or the final results. The means are the methods used
to achieve the ends. When we say the means are more important than the ends,
it implies, among other things, that Aow we do something is more important
than what we achieve. Mr. Judge advises, “It is not what is done, but the spirit
in which the least thing is done that is counted.” The attitude of mind and the
motive, and also readiness to put in one’s best effort is important. There is the
well-known story that when Ramsefu, a bridge, was being built over the sea,
for Rama and the army of monkeys to go to Lanka, a little squirrel was tirelessly
bringing small pebbles to aid in building that bridge. The monkeys pulled out
rocks and heavy stones from the mountains and carried them to the sea. The
monkeys made fun of her when she said, “I am helping Rama build the bridge.”
But Rama was very pleased with her work, and reprimanded the monkeys,
saying, “Your strength or what you do is not important to me. What matters is
your love.” He lifted her and stroked her back with his fingers, and that is how
the squirrel is said to have got her stripes.

On the other hand, ““a means to an end,” is an idiom. For instance, for some
people, their job in the office may be only means to an end—a means to achieve
the goal of monetary gains. Words are means to an end; the end being
conveying of ideas. But how often we find people getting entangled in words,
taking them to be ends in themselves, clinging to the letter and not the spirit of
the teachings? “A man wants to earn money in order to be happy, and his whole
effort and the best of a life are devoted to the earning of that money. Happiness
is forgotten; the means are taken for the end,” writes Albert Camus.

The Buddha teaches that Dharma in all its aspects is a means to an end. A
boat enables us to cross the river, and once the river is crossed, we do not carry
the boat on our head, but leave it at the shore. Likewise, if we begin to regard
ethical rules or religious observances, which include meditation and the study
of scriptures, as ends in themselves, then they become fetters, which need to be
broken. In the journey towards spiritual perfection, every religious tradition
speaks of certain stages, which are landmarks for spiritual growth. Buddhism
mentions ten fetters which binds a person to the wheel of life and death. One of
these fetters is silavrata-paramarsa or ethical rules and religious observances as
ends in themselves. Si/a is an ethical observance, or ethical rule. Thus, “you
must not take life” is an ethical rule, and a non-vegetarian breaks the rule of
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“not taking life.” So, some vegetarians seem to think that meat eaters are sinners
and cannot be spiritual. It is an old and true saying that the kingdom of God
cometh not from taking or refraining from meat, nor from the refraining from
anything whatever, but that it is within us. In other words, one cannot claim to
be spiritual, only because he is a strict vegetarian—cows and elephants are also
vegetarians! Wicked and gross thoughts are more harmful than the eating of a
ton of flesh. Not eating meat is only a means to an end, because animal food
necessarily imparts to the eater qualities of the animal. Also, eating meat tends
to make the physical body grosser and denser, which proves to be a hindrance,
when one has reached a higher stage in one’s spiritual development.

In his essay “The Three Parts of Morality,” Prof. C. S. Lewis explains,
using a metaphor, that ultimately good moral behaviour in an individual or the
society, by itself is useless unless it leads to attainment of the goal of human
life. He asks us to think of humanity as “a fleet of ships sailing in formation.”
The voyage will be a success only if, in the first place, the ships do not collide
and get in one another’s way; and secondly, if each ship is seaworthy and has
her engines in good order. He says that even if these two aspects are ascertained,
the most important question to ask is, where the fleet is trying to get to. However
well the fleet sailed, its voyage would be a failure if, it were meant to reach New
York, but actually arrived at Calcutta. Applying this to morality, he says that
the practice of ethics must lead to harmonizing the things inside each individual;
fair play and harmony between individuals, and ultimately, must help achieve
the general purpose of human life as a whole. This demonstrates that even if the
“means” are good and legitimate, if the end is not achieved then they are useless.
Albert Einstein wrote, “Perfection of means and confusion of goals seem, in my
opinion, to characterize our age.”

But often, when we are focused on achieving a certain “end” or result, we
tend to pay little or no attention to the method or means employed to achieve
the desired end; bent on achieving “by hook or by crook,” or “by fair means or
foul.” In vernacular languages there is a saying that if you cannot remove ghee
(clarified butter) from a vessel, with a straight finger, then you must bend your
finger to remove it. And often the unfair and unethical means are justified
saying, “the end justifies the means.”

The phrase “the end justifies the means,” is attributed to the Florentine
statesmen and political thinker, Niccolo Machiavelli, and he is said to have
advocated this doctrine in his book “The Prince.” It is a controversial phrase,
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being continually debated and discussed, as it seems to suggest that for
achieving a good end one can go to any extent, and even use violence, if
necessary. But ends cannot justify the means, as there are certain fundamental
principles such as “right,” “good,” “absolute justice,” etc., and we cannot justify
violating them just because we have a good goal in mind. Gandhiji emphasized
that “ends” cannot justify the “means.” Robin Hood, a heroic outlaw in English
folklore, said to rob from the rich and give to the poor, may be regarded as an
example of the “end” does not justify the “means.” Can we justify the beating
of children to “correct” them, so that they grow up to be upright individuals?
Euthanasia or “Mercy-killing” is often justified by claiming that it is done to
relieve suffering. We justify vivisection and animal experiments, saying that
they are for the benefit of humanity. Prof. C. S. Lewis argues that it is not right
that one species should suffer for the happiness or comfort of another. If human
beings claim their right to torment animals, just because they are higher than
animals, by that very superiority they should be better than the beasts and
abstain from inflicting pain. If we must torture them in order to improve human
life or relieve human pain, it is our grave responsibility to live a life of such
superior order as to justify the sacrifice of those animals. If we use the medicines
which are directly made from animal extracts or take advantage of techniques,
which are evolved as a result of torturing or killing animals, we are party to it
and are giving an indirect consent to the killing of animals. Hence, Buddha says,
“One should neither slay nor cause to slay.”

The philosopher Immanuel Kant said that it is immoral to use another
person merely as a means to an end, and that people must under all
circumstances, be treated as ends in themselves. This means we should not use
other individuals as means to benefit ourselves or others. It also means that a
human being is intrinsically valuable, and his value does not depend upon
whether he enjoys life or makes other people’s life better. Thus, if every human
being is an end in himself, or every human life is intrinsically meaningful and
worthwhile, then suicide or euthanasia cannot be justified. If we extend this idea
to the animal kingdom, then animals too must be treated as ends in themselves,
and then vivisection and poaching (killing for money or for mere sport) can
never be justified.

But this does not imply that we never use people as means to our ends. In
fact, human existence depends upon our using others, and others using us, and
which we call interdependence. For instance, we are indebted to many people,
even for our morning cup of tea and bread. Since there are plumbers, electricians
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and servants, we save time and energy. In our turn, we must contribute by
utilizing the time saved for the good of others.

The general tendency is to claim that the end or the goal justifies the means,
and that moral considerations cannot apply to the means except in relation to
the ends. Gandhiji, on the other hand, states that the only thing we have
completely within our control is the “means,” and not the ends. Hence, it is
means, rather than the ends, that provide the standard of morality. Different
means will lead to different ends. For instance, violence and non-violence are
morally different in quality and essence, and they must necessarily achieve
different results. Thus, if the independence of a country is acquired by violence,
then the country thus created will be based on violence, and it will be pacific if
the means are non-violent. If one seeks peace, justice and harmony, then one
must employ means that are peaceful, just and harmonious to achieve those
ends. Aldous Huxley wrote in his book, Ends and Means, that consequences of
the use of violence towards any end, however admirable, is and must be—more
violence. Thus, the means which people adopt to achieve an ideal society of
liberty, peace, justice and brotherly love, must themselves reflect, to a certain
extent, the ideals they are trying to realize. He writes, “The end cannot justify
the means, for the simple and obvious reason that the means employed
determine the nature of the ends produced.” One of the Aphorisms on Karma
says that “the effect is wrapped up in and is not succedent to the cause.” Hence,
no matter how good the effect or result may appear to be outwardly, or from the
utilitarian point of view, it cannot and would not be something intrinsically
good, when improper means are used. For Huxley, “Good is that which makes
for unity; Evil is that which makes for separateness.”

Yet, good and evil are relative terms. It is difficult to compartmentalize and
classify a wholly good and a wholly bad act. We need to take into account the
motive, the means, the inner state of the person. It is true that there are universal
ethics and morals that guide us as to right and wrong or good and bad conduct.
They are the cafegorical imperatives. Also, there are actions that are forbidden
by the scriptures. Then, there are actions that are recommended to be performed,
such as acts of Dana (charity), 7apas (mortification) and Yajna (sacrifice). But
a close observation reveals that acts of charity, asceticism and sacrifice are not
always wholly good. There is false asceticism, like piercing of cheeks or
standing on one leg. There are useless sacrifices which H.P.B. describes as a
crime of folly. She gives the example of Christian missionaries who sacrificed
their lives in South Sea Islands to spread Christianity, trying to give philosophy
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to people (irresponsible cannibals and savages) who were not yet ripe for any
truth and were killed in turn. H.P.B. points out that one of the fundamental rules
of Theosophy is, justice to oneself. The guiding principles are: One can sacrifice
himself only if by the sacrifice of one person many are going to be benefitted.
When one gives out large sums of money to earn merit (punya) or with the
intention of gaining name and fame, or makes a charity to wrong persons at the
wrong time, it can hardly be regarded as a wholly good action. Take another
example, a person hypnotizes another to cure him, but in the process interferes
with his free will. There are stories which suggest that if our speaking the truth
is going to cost a person his life, it may perhaps be wise to keep silent or even
tell a falsehood.

Looked at from the spiritual perspective, good action is that which is
pleasing to the “god” within. Human suffering and adversities of life must be
put in a wider perspective. Pain gives us an opportunity to build our character—
to eliminate defects and incorporate virtues. We love to hear stories of people
who have been transformed by their misfortunes. It is important to recognize
and appreciate the transforming power of pain and adversities in judging good
and bad, means or ends. We need to meditate upon this profound statement from
H.P.B., “it takes a very wise man to do good works without the danger of doing
incalculable harm.”

reprinted from The Theosophical Movement, Vol. 9, No. 6, October 17, 2017
http://www.ultindia.org/tm magazine/TMOct2017.pdf

Hills in autumn afternoon sunlight, Western UK Nov 2017


http://www.ultindia.org/tm_magazine/TMOct2017.pdf
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Good & Yet Mistaken

Good souls inhabit many national and religious movements, doing what they
think best even if hampered by understanding and circumstances. The
Mahatmas, the Great Souls behind Theosophy, discern what is hard for many
and know how to reform human society and learn Their wisdom. All they ask
is tolerance (to avoid dogmatism) and discernment — to discriminate without
prejudice or judgement between good and bad so as to preserve the ancient
truths of which they are the custodians.

Theosophy ‘pure and simple’ advised HPB was the way to proceed, with
emphasis on ethics and soul knowledge and to steer away from the fascinating
and beguiling paths of spiritualism and mediumship with its wonderful psychic
powers of mind reading, divination and countless other remarkable but ultimately
unenlightening feats.

An historic example of how subtle are the ways in which psychism permeates
ordinary religious life is illustrated well when a Mahatma was faced with a pre-
disposition in this direction by some TS members in Allahabad’ in Northern
India. He saw they were surrounded by very powerful living psychic entities
that has been created by long years of intense devotion, so he asked the members
if they were ready to give up these personal gods, as it would only be after
throwing off and freeing themselves from these adverse influences that they
would be able to see the great contrasts between higher Dhyan Chohans and the
"Ma-Mo Chohans" of darkness. These influences were also said by the

* “There are 100 of thousands of Fakirs, Sannyasis and Saddhus leading the most pure lives, and yet
being as they are, on the path of error; never having had an opportunity to meet, see or even hear of
us... Not so with the magnetism and invisible results proceeding from erroneous and sincere beliefs
(cf Messrs Sinnett and Hume who had few beliefs). Faith in the Gods and God, and other
superstitions attracts millions of foreign influences, living entities and powerful agents around them,
with which we would have to use more than ordinary exercise of power to drive them away. We do
not choose to do so. We do not find it either necessary or profitable to lose our time waging war to
the unprogressed Planetaries who delight in personating gods and sometimes well known characters
who have lived on earth. There are Dhyan-Chohans and "Chohans of Darkness," not what they term
devils but imperfect "Intelligences" who have never been born on this or any other earth or sphere...
and who will never belong to the "builders of the Universe," the pure Planetary Intelligences, who
preside at every Manvantara while the Dark Chohans preside at the Pralayas.

“A Mahatma's Message to Some Brahmans” in the Collected Articles of W. Q. Judge Vol ii p.321, also
known as “The Prayag Letter” from the letters of H.P. Blavatsky to A.P. Sinnett, Dehra Dun, Nov 1881.
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Mahatma to apply equally to all of worship deities, the “Hindus and Christians
and Mahomed (Muslims) and all others of bigoted religions and sects.”

These questions are still puzzling society today and the aim of movement is to
raise up a new, simpler uncluttered spirituality from such old ashes.

The theosophical teachings illustrate how holistic occult science sheds the light
that is needed to dispel the old superstitions which can only continue where there
is an atmosphere of pride and ignorance and partial truths exist.

The two ideas have been found to be timeless factors in freeing man from such
strife and are in most of the world’s religions’ in some form. These are a correct
knowledge of:

o the doctrine of soul-survival and the logical understanding of the causes
of rebirth; these provide a compassionate and beneficent view of life and
how it can unfold in harmony with our fellow beings. This simple
realisation removes the need or justification for idols and personal Gods
which die out and fade away in such an atmosphere;

o of Karma and that over the course of many lives it will provide all the
needed conditions of an equitable life. The self-conscious soul will sense
the justice in this and see that one life would be too short to develop the
wisdom, peace and balance which should come from the experience of
our journey onto the material world.

Such ideas will lead us gradually to see the symmetry and beauty of this
philosophy and its essential simplicity. It is by humility and open-hearted
generosity towards others that we will gain the perennial touchstone that lifts our
thinking out of the confines of narrow self-centred horizons and the over-
identification with the personal comfort-sphere of our race, class and gender.

By means of the process of inner questioning and search students arrive at an
appreciation of the mystery of the Self and find the way to higher evolution, and
great is the happiness of him who can do so without a word of judgement on others
while himself obeying the strict ethical injunctions of absolute straight forwardness
of character, forgiveness of others and his own good moral conduct.

* See “The Phoenix Fire Mystery” by Sylvia Cranston on the evidence of reincarnation beliefs in
the world’s religions and societies. Available from the ULT in London or online.


http://www.theosophy-ult.org.uk/wp-content/uploads/Book-Price-List-April-2017-United-Lodge-of-Theosophists.pdf

Autumn 2017 Newsletter 17th November 2017 13

Where are the young-old Theosophists?

H. P. Blavatsky’s and William Judge’s straight-talking portrayal of the ancient
doctrine attracted many serious-minded men and women who later became
knowledgeable in the Wisdom of the Ancient Sages they taught.

And who were these keen-minded new students and old souls and are they not
still among our ranks today? The Mahatma KH, in writing on them, said:

... there have been times when ‘a considerable portion of enlightened
minds’ were taught in our schools... located in India, Persia, Egypt,
Greece and Rome.’

At all times these refurnees search for and find the lines along which they had
worked in past lives and look to take them up again.’

The Mahatma advised how they could react to present-day challenges:

You can do immense good by helping to give the Western nations a secure basis
upon which to reconstruct their crumbling faith. And what they need is the
evidence that Asiatic psychology alone supplies. Give this, and you will confer
happiness of mind on thousands.

This is the moment to guide the recurrent impulse which must soon come, and which
will push the age towards extreme atheism, or drag it back to extreme sacerdotalism, if it
is not led Zo the primitive soul-satisfying philosophy of the Aryans.

The ULT’s mission in preserving and promulgating the writings and doctrine
outlined by H. P. Blavatsky and W. Q. Judge is simple in principle. However
its scope and possibility are very great and can be best achieved through a
combination of their philosophical discipline and the great love of truth and
humanity” which energised their work, and in which their fiercely searching
honesty and directness to the privileged, educated but often self-satisfied rich
was coupled with care for the poor, dispossessed and disadvantaged.

* This was Mahatma KH’s first letter to A.O.Hume, written around 1880. Now published as
A Master’s Letter in ULT pamphlet no. 29.

* See www.theosophy-ult.org.uk/wp-content/uploads/Forming-A-Spiritual-Focus.pdf page 6.

® A Master’s Letter, ibid.

7 Truth in the abstract and humanity in the particular are related in metaphysics by their sharing a
common basis. Truth in the abstractis Atma which is both “the Great Law” of Karma and the SELF
of Alaya or humanity’s Universal Mind. From 7he Voice of the Silence, page 76 in the 1987 edition
of Theosophy Co., Los Angeles.



http://www.theosophy-ult.org.uk/articles/a-masters-letter/
http://www.theosophy-ult.org.uk/wp-content/uploads/Forming-A-Spiritual-Focus.pdf

Autumn 2017 Newsletter 17th November 2017 514

Their combination of Discip/ine and Charity is the formula particularly needed
for our mind-set in this period. If their example of strong ethics, good humour
and practical humanity are exemplified in Lodges by a few, it will be picked up
by altruistically-minded newcomers who may soon develop sympathy for the
ULT’s methods of regular and thoughtful study and loyalty to an abstract
ideal.... even if one not presently /n vogue. Such students, and some much
sooner than others, then find the inspiration to become active in their
associateship and share in a Lodge’s work of study and research.

Many students will know this already.... but the simplest of truths cannot be
restated too often. The ULT Declaration gives the principles on how union
among theosophists of whatever organisation can come about respectfully and
naturally. Theosophy’s impersonal lines that Crosbie reflected in the ULT are a
solid foundation on which respect and spiritual friendships can be built,
transcending outer organisational forms and centering on something stronger
and longer lived, the magnetic qualities of affinity and aspiration that have
bound people together from perhaps long ago.

With such a shared basis of an
impartial respect for truth it is
hoped the Newsletter will gain a
sympathetic hearing since its
future rests on the responses of
those who feel moved to read,
share and support it, even if only
thought and the occasional good
word to others.

Columns at Karnak, Egypt
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‘From the Archives’: Incidents of ULT History in 1930s

In the early years of the ULT, an approach was made by Joseph Fussell of the
Point Loma TS to promulgate G. de Purucker's vision of "Theosophical Unity."

Letters from the archives of the Bangalore ULT show that John Garrigues in
Los Angeles and B.P. Wadia in Mumbai both responded to Mr. Fussell’s
request. This quarter we publish extracts from B.P. Wadia’s letter.

The clarity of thought he brought to this sensitive task is valuable in the same
challenges the ULT faces today, how it can respond to calls for unity, for
instance to the ITC’s suggestion of “cross-pollination” of teachings from the
various branches of the Movement which, as outlined here and on page 24,
diverge from those of the original Society.

Letter from B. P. Wadia to Joseph Fussell at Point Loma, Aug 1930
Sunday, 17th August, 1930°

Joseph H. Fussell Esqr.,
Secretary General:

The Theosophical Society,
Point Loma, (Calif.) U.S.A.

Dear Brother Fussell,

Your two letters of the 8th and 16th July with enclosures have duly come to
hand, and have received consideration from my local co-workers and myself; in
Bombay we are a united group of student-servers, and among us are Americans,
Europeans and Indians. On their behalf as well as on my own this letter is
written.

There are certain fundamental and basic differences in our respective points of
view on matters of Theosophical history, etc., etc. We understand, however, that
your chief’ recognizes the import and significance of such differences, and that
his present aim is a mere outer and superficial unity among different

¥ This letter was confidential however as over 85 years have passed and all those referred to in it are
deceased, the most important parts of it are made public in the interests of the history of the Movement.

’ @G. de Purucker.
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Theosophical organizations, whose equality of status he recognizes, rather than
real and lasting unity based on the acceptance by all of a common aim, a
common purpose and a common platform. This being so, we have no hesitation
in sending our sincere fraternal greetings to you and your chief, in whose name
you have approached us...

Firmly and faithfully we hold, and have always held, that solidarity and unity
among all who call themselves Theosophists is most desirable and even
essential in the interests of the great Movement. We have always kept ourselves
ready to offer fraternal co-operation, whenever and wherever possible; the only
safeguard we insist on is that we do not impair the good of the Impersonal Cause
and sacrifice It, ever so little, on the altar of personal friendships, of expediency,
and the like. Anxious as we are for rea/ unity we wish to guard against the
dangers attendant on mere seeming solidarity. Now, real unity requires a basis;
on what and for what shall we be united? A common platform implies a
common purpose. At present your Point Loma T.S., The Adyar T.S., The New
York T.S., the New York Independent T.S., The Sydney Independent T.S., The
London Blavatsky Association, and perhaps several others, as well as our
United Lodges of Theosophists, all use the word Theosophy, all claim to be
Theosophical organizations, and all make propagandum which in the opinion of
each is Theosophical, but which by no means is free of strikingly opposing
view-points.

We thank you for your offer of enlightening us on any point of Theosophical
history; we will avail ourselves of an opportunity presently. At the outset there
is the serious fundamental point which we must put before you, and through
you before your chief. We will confine ourselves to this point, reserving others
for our future correspondence.

We are firmly entrenched in a position, from which our Theosophical principles
will not allow us to budge one inch... What is our entrenched position from
which we will not budge? This -

The programme and policy of the Great and Real Founders of the Theosophical
Movement (i.e., the Masters of H.P.B.) is already a matter of physical plane
record. Answers to - what we shall study and how, what we shall promulgate and
how, are to be found in the writings, exoteric and esoteric, of H.P.B. We are not
prepared to compromise on this. We regard her as our Teacher, and we have come
to so regard her after due healthy doubts, examination and cross-examination, and
our relationship to her extends over a period of time, which in the case of the
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undersigned is of over a quarter of a century; every year, as it passes, brings more
and more conviction that in the interests of the Cause, as for the welfare of
individuals, H.P.B.'s words must be strictly accepted. We know many, in fact
hundred can be named, who disagree with this our "fanaticism for Blavatsky".

Now H.P.B. wrote "No Master of Wisdom from the East will himself appear,
or send any one to Europe or America . ....... until the year 1975". What
does this imply, and to what does it refer. It means that for the safe conduct of
the Theosophical Movement, students and servers shall look for guidance and
help to the recorded message of the Masters, left in black on white, by H.P.B.
We feel, and feel very strongly, that there exists no necessity whatever for any
fresh guidance in the shape of new teachings, or as to how the recorded
teachings shall be studied, applied and propagated. All that can be given out to
the world in this cycle is in the two volumes of 7he Secret Doctrine; the method
and rules of life and conduct are in 7he Voice of the Silence; the planks of the
Theosophical platform are all supplied in her Five Messages to American
Theosophists.

Now, what are we up against?

We are not much concerned with how Dr. Purucker succeeded to the place he
at present occupies at Point Loma. We are not impressed with "succession"
talks, for we do not hold that there has been any occult succession in the
Theosophical Movement inaugurated in 1875. We do not regard Mr. Judge as
H.P.B.'s successor, nor do we recognize any successor to Mr. Judge. Enough
for us that the members of the Society to which he belongs regard Dr. Purucker
as their chief and leader. We start at that point. But here we do come upon a
difficulty. Dr. Purucker has proclaimed his interview or interviews with
"Mahatmas"; this implies and means that "They" entrusted him with directions
to act and instructions to impart, and so on and so forth.

Now, some of us left the old T.S. with its Headquarters at Adyar, disgusted with
the actions of prominent leaders who claimed and proclaimed intercourse with
"Masters", and among such claims was about someone being the "successor" of
H.P.B. etc., etc. In all fairness (please do not misunderstand us) what business
have we to condone a wrong at Point Loma which we ran down and run down
at Adyar? Claimants exist in several places, and not only in Point Loma and
Adyar, who say that they hear from the Masters, and the next thing happens is
that fantastic teachings are given in the name of Masters. Abuse of Sacred
Names and corruption of True Teachings forthwith take place. We have no
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quarrel with any one who pursues such a course, however saddened our hearts
may be at witnessing such degradation; but we certainly cannot regard such as
brother Theosophists, with whom to fraternize in the real sense. Now, you see
our difficulty, Brother Fussell, and what we mean when we say that the jungle
must be cleared and ground prepared whereon we can really meet, unite,
fraternize, and as comrades fight the hell of separative castes and creeds, of
atheism and of immorality. We have not much faith in meetings that take place
in a dark jungle which broods mutual distrust and suspicions; let the light of
clear pronouncements fall on this question of unity among all and sundry who
call themselves Theosophists.

Do we desire to see unity restored in the Theosophical Movement? Most
emphatically yes. Would we sink our own personalities and assist your chief in
such a noble endeavour? Yes, we certainly would; but the foundation of action
which would bring us together must be clearly and unequivocally laid; let us
study the philosophy of Theosophy and promulgate it impersonally, i.e.,
recognize that Dr. Purucker, Mrs. Besant, Mrs. Cleather, Mr. Hargrove,
including ourselves, should sink themselves into an impersonal service of the
Cause, not stand between the public and H.P.B.'s Message, which requires
neither amendation nor addition. We write to you frankly, in all sincerity, with
earnestness, for we perceive in your letter to us a general desire to see us come
in a fraternal relationship with you. It might take some time (we hope not a long
one) for you to appreciate our points of view, but we deem it far better that a
coming together of minds and hearts proceeds by the way of understanding and
insight rather than by that of enthusiasm and emotion. . . .

[ signed B.P.Wadia ]
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History of the Movement, No. 1: The Pasadena &
Point Loma Societies

Following William Judge’s death in 1896 the independent American Theosophical
Society moved from New York — where it was founded in 1875 and had built a strong
base — to Point Loma in California. The responsible members closest to Judge had made
Mrs Tingley his ‘occult successor’ although there is no evidence that he had chosen Mrs
Tingley or that he wanted a successor. Under her management followed the establishment
of the Lomaland commune and the implementation of an early attempt at theosophical
living in practical terms. It included the aims of pooling members’ material means and
starting a Lomaland school for the children of members — of which there were hundreds
of families — to be run along newly reformed lines. It placed a large emphasis on the arts,
music and drama, which while innocent in themselves appear to have shifted the focus
from a philosophical one to one more occupied with outer social and artistic form.

After Mrs Tingley’s death and running into financial difficulty Lomaland was sold and
the society, having gone under various names including ‘Universal Brotherhood’ then
established itself in Point Loma. In 1951, the newly named Point Loma Society split into
two international organisations due to disagreements on successorship, these becoming
"The Theosophical Society - Pasadena" and "The Theosophical Society - Point Loma."

The international leaders of both claim to be the living, direct, Occult Successor of H.
P. Blavatsky in an unbroken lineage from her through William Q. Judge. While this claim
is not now made as prominently, it is maintained by the Leaders for acceptance by the
membership. Robert Crosbie gave much consideration on how to best respond to the
question of claim of successorship and his position was that of William Judge, that there
could not be an occult successor to HPB, as can be understood from the quotes of those who
knew her on page 5 and in "The Theosophical Movement 1875-1950"".

Returning to 1929, the Point Loma Society had a new Leader in G. de Purucker who
lived until 1942 and whose voluminous teachings are widely promoted by both the
Pasadena and Point Loma Societies. He is notable for claiming to have maintained
contact with the Masters along Tingley’s line and to have been a Messenger and Direct
Agent from them with the mission to give out new teachings "of a far deeper and more
esoteric kind than those which were issued even by H.P.B. or by W.Q.J., or by our
Beloved, Katherine Tingley."

While the theosophy of de Purucker is in general the system of HPB, WQJ and the Masters
there are some notable exceptions and he added significant divergences. The most striking
of these are:

' Published by Cunningham Press on behalf of the ULT in Los Angeles in 1951, see pages 266-
276 and 279-282. Copies available from the ULT centres in London UK and Mumbai.
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(1) the Absolute was once a man who grew and evolved his way upwards to becoming the
Absolute, albeit just one of many, since there are a plethora of Absolutes;"

(2) the "Fifth" and "Sixth Rounders" are not allegorical but are literally souls now
undergoing life in their Fifth and Sixth Rounds on other globes of our chain;

(3) the planetary chain of our Earth consists of twelve globes, not seven;

(4) after death, we pass through the other globes of this chain and then through the sacred
planets in the solar system, accomplishing other Rounds on other chains, before returning
to incarnation here.

These and other differences have been of interest and comment between ULT students
this year. Some are of the view they are incompatible with original teachings, others
propose they can be reconciled with it."”

It is not the newsletter’s intention to condemn any beliefs per se and nor have the Editors
the esoteric knowledge to verify claims of being in genuine contact with Masters but
simply to point to original sources in order to illustrate the principles being discussed.
This attitude is the one Robert Crosbie took to claims made by second generation
theosophists:

“We would not use force if we could, because each mind has to be free to choose;
otherwise there would be little progress. And I think this is a good attitude to be taken
in the matter of questions concerning theosophical claims and exponents. These
various stripes must have their place in the great economy of consciousness — they
must have, or people would not be attracted by them, would not seize and hold on to
them. When the particular “stripe” does not bring the devotee the expected result in
knowledge, then a further search is indicated to the mind so caught. Every person
really waked up by such claims or exponents will touch us sooner or later, if we hold
to the straight line.” The Friendly Philosopher, 371

A better understanding of Crosbie’s compassionate but firm attitude towards second-
generation Theosophy will allow students to more easily hold the original lines and ease
the tensions they may feel when confronted with widely divergent views!

The following note “One Teaching in Two Streams” illustrates this also appeared to be
the position taken by the founders in 1875.

"' “We deny the absurd proposition that there can be, even in a boundless and eternal universe —
two infinite eternal and omni-present existences.” Notes by K.H. intended to preface an exposition
of occult philosophy. Simla, 1881-82, copied by APS Sept. 28 1882.

"2 To facilitate a wider and better understanding of the original doctrines of HPB and the Masters
it is the editors’ intention to periodically compare them with later changes that have evolved
within the Movement so that students can knowingly, intelligently and consciously decide on
their respective merits, having access to sufficient information on both.
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One Teaching in Two Streams

To enlarge our understanding of how the ancient wisdom lives on, let us examine the
idea there are two parallel streams of teachings running more or less in perpetuity:

(a) one being the Theosophy of the trans-Himalayan Arhat School, pure and simple
with definite teachings and doctrines, which we will call the first stream, the other

(b) being an oral tradition passed down from one race to another, the second stream.

The first is the ever-pure Masters’ work, maintained thus by its high standards of proof
and acceptance.” The second is given to man in his religions and philosophies but which
inevitably degrades — slowly or fast — “until the might art is lost.” (Gita, Ch. 4)

This is how B.P.Wadia writes about them:

113

. while the few elect mentioned above have preserved it intact and whole
transmitting the same to their peers [1*] ... This oral tradition was reduced to a Record
in the Fourth or Atlantean Race (SD 1:273) [2™]."

“The propagation of the instructions of this Record has gone on along two paths: at
times a direct translation of some part or aspect of the Record was made [the 1*
stream]... at other times, translations of translations, interpretations of interpretations,
have been made [the 2™ stream]. The former method is comparatively rare [1*], the
second very common indeed [2"].”"

& from the Secret Doctrine: “The offshoots [2] of the never dying tree of wisdom [1*]
have scattered their dead leaves even on Judeo-Christianity.” (SD2:483)

This puts in context the second stream which HPB says that — although not wholly truthful
— she was also tolerant of because it could be useful to some people £ it did not “obscure
the philosophy™:

(The editors of Lucifer) “are witnesses to the absolute absence of bigotry, or arrogance
of any kind in theosophy, the result of the divine beauty of the doctrines it preaches....
Indeed, the conclusions or deductions of a philosophic writer may be entirely opposed
to our views and the teachings we expound; yet. .. other people may profit by the adverse
philosophy, even if we ourselves reject it, believing we have something higher and still
nearer to the truth.”'¢

As students react to divergences in today’s Movement in many ways so the knowledge of
the two streams may place these ideas into a more understandable context and build bridges.

" The Secret Doctrine gives the principle of independent evidence, in that “no vision of one
adept was accepted till it was checked and confirmed by the visions... of other adepts.” This
passage is often known as “The Ancient Source”, SD 1:273.

' “What is Theosophy” from Studies in the Secret Doctrine, Book 11, 24 (in the PDF it is p. 18).
" Tbid, p. 22 (in the above PDF it is page16).

' “What Is Truth?” article by H. P. Blavatsky.


http://www.theosophy-ult.org.uk/wp-content/uploads/2014/11/Studies-In-The-Secret-Doctrine.pdf
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The Price of Freedom is ‘Eternal Vigilance’

"Those who expect to reap the blessings of freedom must, like men, undergo
the fatigue of supporting it." Thomas Paine, The American Crisis

"It 1s weakness rather than wickedness which renders men unfit to be trusted
with unlimited power." John Adams

"If ye love wealth greater than liberty, the tranquillity of servitude greater than
the animating contest for freedom, go home from us in peace. We seek not your
counsel, nor your arms. Crouch down and lick the hand that feeds you; and may
posterity forget that ye were our countrymen." Samuel Adams"

"It is the common fate of the indolent to see their rights become a prey to the
active. The condition upon which God hath given liberty to man is eternal
vigilance,"” which condition if he break, servitude is at once the consequence of

his crime and the punishment of his guilt."
John Philpot Curran, Speech upon the Right of Election, 1790

"... eternal vigilance by the people is the price of liberty, and that you must
pay the price if you wish to secure the blessing. It behooves you, therefore, to

be watchful in your States as well as in the Federal Government."
Andrew Jackson, Farewell Address, 4™ March 1837

"They that can give up essential liberty to obtain a little temporary safety

deserve neither liberty nor safety."
Benjamin Franklin, Historical Review of Pennsylvania (1759)

"There is no substitute for a militant freedom. The only alternative is submission
and slavery." Calvin Coolidge

"Freedom is the sure possession of those only who have the courage to defend it."
Pericles, inscribed at Hyde Park Corner in London. ¥

"7 Samuel Adams. September 27, 1722 — October 2, 1803, an American statesman, political
philosopher, and one of the Founding Fathers of the United States. He was 2nd cousin of the 2nd
US President John Adams, and father of John Quincey Adams, 6th President.

" This was the first time the expression efernal vigilance was used in relation to preserving liberty.
¥ From the site www.freedomkeys.com/vigil.htm
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A New Ethical Impulse

The objects on which the work of the Theosophical Movement is based remain
unchanged and are simple in principle, being the best calculated way for
humanity to gain a little enlightenment and to reduce (if not wholly end) the
misery and unnecessary suffering it is causing itself — and all of Nature that is
now literally heard groaning under such heavy trials — due to its uncritical
resting, almost without self-examination, in an unsuspected state of ignorance
and pride!

And if such a happy cessation of suffering appears fo be as far off as ever should
one be pessimistic? No, if only because the darkest hour is always before dawn,
so looking around us do we not see the small signs of new beginnings coming
to life? They arrive like the faint new shoots of a strong shrub, signs of a more
genuine ethic and outlook growing up through the rubble of cast-off old ideas,
of over-attachment to wealth and wasteful luxury and what is now more and
more widely acknowledged to be the vanities and superficialities of social and
celebrity life.

So do not some of these brighter new shoots hint at fairer and happier times?

¢ Isn’t there a growing and widespread sense of greater collective
responsibility in almost every National Assembly for their people’s
conduct and their impacts on others, for their economic, social or
environmental wellbeing?

¢ Aren’t the extremist ideologies who have sown their seeds of discord —
after enjoying many years of unrivalled freedom in their field — now
having their colours exposed by the educated masses? They must one
day perish if the old maxim the pen is mightier than the sword brings
things to their natural conclusion by rouses the spirit of justice and
discernment among past supporters.

¢ And are not many religions, sects and ecumenical groups now coming
together in brotherly respect to discuss common ethics based on the
eternal truths of the mutual interdependence of all people?

It was the momentous aim of the modern Theosophical movement 142 years ago
to develop a new ethical impulse between humanity’s men and races. Since
1875 this effort has been continuously carried on under many forms, and today
inside and outside the outer shell of organisational theosophy there are many
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good-hearted men and women in countless groups — ecumenical or free
associations such as theosophical study groups — who feel its possibilities and
are sailing with the tide of the New Cycle.”

They gather sustenance from the core ideas of the ancient Wisdom Religion.
And by 1,000 pathways it enlightens the collective unconscious of man. The
natural ideas of unselfishness, of unseparateness, of human dignity and divinity,
all these inspire groups to work for a brighter future. This phase of the work for
the Movement is one that all sincere students help in by their enduring study
and defence of the occult science of the Ancient Wisdom.

A question this Newsletter will address is while passing through the current
transition — while its young reform has only just begun and the old errors of the
past remain strong — how are we to relate to the pathways by which the Wisdom
is disseminated but often distorted? For it is through these delicate relations of
one to another in mutual sympathy that those of sincerity are brought together.

The Editors mention these deep questions because Robert Crosbie, by his
reforms, preserved the straight lines and passed them on to us with a similar
responsibility to keep an unbroken link of method and doctrine he received first
hand from the founders of the Movement.

** The cycle of Aquarius, a major sidereal cycle and an influence in our times, begun properly
around 1900 (see “Esoteric Character of the Gospels” by HPB) and is the primary if hidden cause
of changes in all areas of society: in science, in philosophy and in religion. Its period of transition
began noticeably 250 or 300 years ago as it overlaps by a wide margin each side of its start date.
It will run longer yet as the whole cycle is approximately 2,150 years. The Western astrology —
which theosophy says has a faulty basis (does it remain uncorrected?) but has been now picked
up by the New Age — gives various start dates ranging from before 1900 to some hundreds of
years into the future, but theosophists may take 1900 as a good approximate.
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The Newsletter

Quarterly comment on theosophy for those who wish to know more about the
philosophy and its place in the contemporary world. It receives contributions
from students in ULT Lodges in Europe, America and India and it welcomes to
its pages articles from all theosophists serving the movement as it was foreseen,
irrespective of Theosophical organisation.

It takes an interest in the history of all spiritual movements and gives brief reviews
of new trends to help understand the present times and how to work in them.

Questions on Theosophy and its history and comments on articles are welcomed
and — time allowing — will be replied to individually; if of interest they will be
included in the newsletter.

All materials can be used freely under creative commons and the Theosophy
Company is not responsible for the individual opinions expressed in the Newsletter.
Back numbers are available on www.theosophy-ult.org.uk/news

For a free subscription by post, email the Editors info@theosophy-ult.org.uk
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Publishing

The Voice of the Silence 1889

On 8" May 2017 a new edition of this
classic text of spiritual instruction was
made available in its unaltered form.

The Theosophy Companies of London
and New York have republished a
new facsimile edition of the Voice of
the Silence. It is a close physical
reproduction of the 1889 First Edition
and is reproduced as it was originally
signed “To Claude Falls Wright with
the translator’s fraternal affections,

HPB.””
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Endorsements from
the Panchen and Dalai Lamas

The Voice was endorsed as an important
Buddhist text by the Ninth Panchen Lama™
of Tibet (1883 — 1937) and the present
Fourteenth Dalai Lama. In his foreword to
a 1927 ‘Peking edition’, B. T. Chang,
secretary to the Panchen Lama, wrote:

"Madame Blavatsky had a profound
knowledge of Buddhist philosophy, and
the doctrines she promulgated were
those of many great teachers."

' Claude Falls Wright was a prominent early Theosophist who worked with W. Q. Judge in
New York in 1880s and wrote Modern Theosophy which WQJ reviewed warmly.

** The current Panchen Lama (also called the Tashi or Teschu Lama) Gedhun Choekyi Nyima, has
not been seen in public since 1995. The alternative Panchen Lama chosen by the Chinese is not

accepted by many Buddhists.



http://news.bbc.co.uk/1/hi/world/asia-pacific/4551425.stm
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The Panchen Lama officially endorsed the book in 1927, pointing out that it
comprises a part of the teachings of the Eastern Esoteric School. He also called it:

"the only true exposition in English of the Heart Doctrine of the
Mahayana and its noble ideal of self-sacrifice for humanity."

£6.50 +P&P available from the London Lodge or online, ask for details.

The Secret Doctrine Extracts 1888

On 17" November a new book was
published containing 116 pages from the
Secret Doctrine, one of H. P. Blavatsky’s
best known books and a Theosophical
classic and landmark in thought.

The Secret
Doctrine
Extracts

They include:

The Preface,

The Introductory,

The Proem,

The Stanzas of Dzyan from Vol 1,
The Summing Up,

and the Vol 1 page 200 diagram of the
Evolution of Consciousness.

All the pages are facsimile copies of
1888 First Edition.

Book details

Published on 17th November 2017 by Theosophy Company UK in association
with Theosophy Company New York USA. A5 softback; tough laminated cover
for study class use; lay-flat OTA binding; includes free Secret Doctrine
bookmark. 116 pages.

£5.00 +P&P available from the London Lodge or online, ask for details.



Autumn 2017 Newsletter 17th November 2017 328

Bridges Over Water, No. 1

An early Basque bridge

A man is said to be confirmed in spiritual knowledge when
he forsaketh every desire which entereth into his heart, and
of himself'is happy and content in the Self through the Self.

The Bhagavad Gita, Chapter 2
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